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KALEMAH

Learn Islam
in your language

KALEMAH ISLAMIC CENTER is a community center for all. Kalemah
was founded in 2007 and is managed by a Board of Emirati
Nationals, an Executive Committee and a staff of over a dozen fulltime employees. We operate based on charitable donations from
philanthropic individuals, organizations and governmental bodies.
We are a non profit organization officially registered under the
Islamic Affairs and Charitable Activities Department (IACAD)
Government of Dubai.

Our Mission: To propagate the
pristine, unadulterated teachings of
Islam to Muslims and non-Muslims
in Dubai in the most effective and
appropriate way.

Our Vision: The souls of a nation,
connected to their Creator.
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Nukhbat al-Fikr Fī Muṣṭalaḥ Ahl al-Athar
By al-Ḥāfiẓ Ibn Ḥajar (d.852H)
All praise be to Allāh who is always
knowing and able, and may Allāh send
salutations
upon
our
master
Muḥammad, whom He sent to mankind
as a bearer of glad tidings and a warner,
and upon his family and Companions
many salutations.
To proceed:
The books regarding the terminologies
of Ahl al-Ḥadīth are many and were
expanded and condensed. Some of my
brothers asked for me to summarise for
them what is important from this. I
responded to this request seeking to be
counted among those who trod the
[scholarly] path”
So I say:
The path of a report (Khabar) are either:
[1] without specific number, [2] more
than two paths, [3] two paths, [4] one
path.”
The first: is al-Mutawātir, and conveys
certain knowledge when its conditions
are met.
The second: is al-Mashhūr and it is also
called al-Mustafīḍ according to one
opinion.
The third: is al-‘Azīz. It is not the
[minimal] condition for authenticity,
contrary to whoever claimed it.
The fourth: is al-Gharīb.
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All of them except for the first are Āḥād,
and these encompass the accepted and
rejected. Since using them as evidence
hinges on investigating the status of the
reporters, contrary to the first category.
Yet they might contain what conveys
inductive knowledge with external
indicators, according to the preferred
opinion”
Then the singularity is either: [1] at the
beginning of the chain, [2] or not.
The first: is al-Fard al-Muṭlaq.
The second: is al-Fard al-Nisbī, and little
do they use [the term] Fard
unrestrictedly for it [i.e. al-Fard al-Nisbī].
The narration which is Āḥād when
transmitted by an [1] integrity, [2]
thoroughly precise [person], [3] with a
connected chain, [4] that is not defective
[5] nor opposition, is sound itself.
Its ranks are commensurate to variation
in these conditions. Hence Ṣaḥīḥ alBukhārī was put first, then Muslim, and
then what matches their conditions.
If the precision decreases: then it is
Ḥasan li-Dhātihi, and with its many
routes it becomes Ṣaḥīḥ.
If brought together [i.e. Ṣaḥīḥ and
Ḥasan], if there is one chain; then it is
due to being doubtful, and if there are
two; then it applies to either chain [i.e.
one is Ṣaḥīḥ and the other is Ḥasan].
And the addition of those narrators [i.e.
Ṣaḥīḥ and Ḥasan] are accepted as long as
it does not oppose one who is more
trustworthy (Thiqah).
If it opposes [i.e. the Ziyādah al-Thiqah]
by what is more stronger, then the
stronger is: al-Maḥfūẓ, and the opposite
is: al-Shādh, and [if it occurs] with a
weak [narrator] then the stronger is: alMa’rūf, and the opposite is: al-Munkar.
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and [with regards to] al-Fard al-Nisbī; If
other than it supports it then it is called
a Mutābi’. And if there is a text which is
similar, then it is: a Shāhid. And following
up the chains for it is known as: alI’tibār.
Then the Maqbūl: If it is saved from
opposition then it is al-Muḥkam, and if it
opposes [a narration] that is similar: if
[1] reconciliation is possible, it is
Mukhtalif al-Ḥadīth. If not and that
which came after is established then it is
[2] al-Nāsikh, and the other is: alMansūkh. If not, then [3] al-Tarjīḥ, [if
not] then [4] al-Tawaqquf.
Then al-Mardūd: It is due to either a
disconnection [in the chain] or criticism
[of a narrator].
So the disconnection: is either from the
beginning of the chain from the author,
or from its ending after the Tābi’ī, or
other than it.
The first: al-Mu’allaq.
The second: al-Mursal.
The
third:
If
two
[narrators]
consecutively [are dropped] then it is
Mu’ḍal, otherwise it is al-Munqaṭi’.
Then it [the disconnection] can be
apparent or hidden.
The first [apparent] is recognised by lack
of meeting [between narrators], hence
the need for [biographical] history.
The second is: al-Mudallas, a report
related with a phrase which implied
possible meeting, such as “From so-andso”, “He said…” Likewise, al-Mursal alKhafī [which is] from a contemporary he
did not meet.
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Then criticism: occurs due to the
narrator lying, or being accused of lying,
or making enormous mistakes, or being
heedless, or being corrupt, or being
delusionary, or opposing others, or being
unknown, or being an innovator, or
having poor memory.
The first: is al-Mawḍū’.
The second: is al-Matrūk.
The third is: al-Munkar, according to an
opinion.
As are the fourth and fifth.
When delusion is discovered through
external indications and fathering the
paths of transmission, then it is; alMu’allal.
Then opposition: if it results from
changing the wording of the chain it is
Mudraj al-Isnād, or if conflating a
Mawqūf [report] with a Marfū’, then it is
Mudraj al-Matn, or transposition then it
is al-Maqlūb, or inserting a narration,
then it is al-Mazīd fī Muttaṣil al-Masānīd,
or it is substituting [one narrater for
another] without strengthening then it
is: Muḍṭarib – and substitution may
occur intentionally for the sake of testing
-, or alternating dots or vowels while the
orthography remains the same, then it is
al-Muṣaḥḥaf and al-Muḥarraf.
It is not permissible to intentionally alter
the text by omission or paraphrase,
except for someone knowledgeable of
what changes the meaning. If the
meaning is obscure, explaining al-Gharīb
and clarifying al-Mushkil is required.
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The causes for which a narrator is unknown are: the
narrator may have many names and he is mentioned
with one that is not well-known, for a purpose.
Concerning this they authored regarding al-Mūḍiḥ. It
may be because the narrator has few [narrations] and
is not frequently taken from, concerning this they
wrote regarding al-Wuḥdān. Or he may be left
unnamed out of brevity. Concerning this [they
compiled] al-Mubhamāt. The anonymous narrator is
not accepted; even if he is mentioned anonymously
with a grading of commendation, according to the
soundest opinion.
If the narrator is named and only one person related
from him, then he is: Majhūl al-‘Ayn, or if two or more
related from him and he is not [explicitly] declared
reliable, then he is: Majhūl al-Ḥāl, and that is alMastūr.
Then innovation, it is either: disbelief, or sinfulness.
As for the first, the majority do not accept any
narrator thus described.
As for the second: Someone who is not inviting people
to it [the innovation] is accepted according to the
soundest opinion, unless he related something
supporting his innovation; in that case he is rejected
according to the preferred opinion. This is what alNasā’ī’s Shaykh, al-Jūzajānī, explicitly said.
Then poor memory: If it is chronic, then it is Shādh
according to an opinion, or occasional then [it is] alMukhtaliṭ.
Whenever a [narrator] with poor memory is
corroborated by a reported worthy of consideration,
or [the narrations which are] al-Mastūr, al-Mursal,
and al-Mudallas = the narrations become Ḥasan not
due to itself, but on the whole.
Then the chain either ends at the Prophet explicitly or
by ruling; from his speech, or actions, or tacit
approval. Or it ends at a companion in the same way,
and [the companion is] the one who met the prophet
believing in him and died as a Muslim – even if [his
Islam] was interrupted by apostasy according to the
strongest opinion -,
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or to a Tābi’ī, and it is anyone who met
one of the companions.
The first is: al-Marfū’.
The second is: al-Mawqūf.
The third is: al-Maqṭū’, it is the same for
anyone subsequent to the Tābi’ī.
And it is said regarding the last two: alAthar.
And al-Musnad: is a report that a
companion raised to the Prophet with a
chain that has the outward appearance
of being connected.
If the numbers [of narrators]; either it
ends with the Prophet, or an Imām with
a distinguished description, like Shu’bah.
The first is: al-‘Ulūw al-Muṭlaq.
The second is: al-Nisbī.
In [al-Nisbī] it includes al-Muwāfaqah,
which arrives at the Shaykh of one of the
authors without using the authors path.
It also includes al-Badal, which arrives at
the Shaykh’s Shaykh in the same way.
It also includes al-Musāwāt, which is the
number of narrator-links in the chain
from the narrator to the end equalling
[the length of] the chains of one of the
authors.
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It also includes al-Muṣāfaḥa, which
equals the chain of that authors student.
Nuzūl corresponds to Ulūw in all its
categories.
If the narrator is the same age as
someone who narrates from him and
they met, then it is [known as] al-Aqrān.
If each of them related from each other
then it is [known as] al-Mudabbaj.
If he relates from someone younger;
then it is [known as] al-Akābir ‘an alAṣāghir. It includes: fathers-from-sons
narration; its opposite is frequent. It
includes
son-from-father-fromgrandfather narration.
If two share the same Shaykh and one’s
death precedes, then it is [known as] alSābiq wa al-Lāḥiq.
If he relates from two Shaykhs whose
names
match
and
cannot
be
differentiated, then the face the he
specialises in narrations from one of
them is a sign that the other one is
irrelevant.
If he denies what is related from him
categorically, the report is rejected. If
[he denies it] indecisively, then it is
accepted according to the soundest
opinion, concerning this [is the title]
Man Ḥaddatha wa Nasiya.
If the narrators conform in the phrasing
used to convey or in some other
manner, then it is al-Musalsal.
The forms of conveyance are: ((I heard
and he narrated to me)), then ((I
presented to him and I read to him)),
then ((it was read to him while I heard)),
then ((he informed me [after
presenting])), then ((he put into my
hands [i.e. the book])),
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then ((he allowed me verbally)), then
((he wrote to me)), then ((from)) and the
like.
The first two are for someone who heard
the Shaykh verbatim. If pluralised then
[he heard] with someone else. The first:
is the most explicit and is the highest
ranked in dictation.
The third and fourth are for someone
who read [to the Shaykh] himself. If the
plural is used it is like the fifth.
Informing [the sixth] is synonymous with
reporting [the third]. However, in the
custom of the later generations it is for
authorisation (Ijāzah), like ‘an [from].
The indecisive-transmission terminology
of contemporaries is understood to be
direct unless from a narrator who is a
Mudallis. It is said that a condition that is
the meeting of the contemporaries has
to be proven - even if only once -, this is
the preferred opinion.
The used Mushāfaha for an oral
authorisation and Mukātabah for a
written authorisation.
For the authenticity of Munāwala, they
stipulated that it be accompanied by
permission to relate; it is the highest
type of authorisation.
They also stipulated permission for a
report found [i.e. within a book],
likewise a book bequeathed, and in a
Shaykh’s public announcement that he
narrates something, otherwise it is of no
weight; as in an authorisation that is
universal or to someone unknown [to
us], or to someone non-existent –
according to the soundest opinion
concerning all of the above.
If the names of the narrators and the
names of their fathers and upwards
match although they are different
individuals, then it is [known as] alMuttafiq wa al-Muftariq.
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If the names match in writing but differ
in pronounciation, then it is al-Mu’talif
wa al-Mukhtalif.
If the names match but the fathers
differ, or the opposite, it is alMutashābih, and likewise if the similarity
occurred in the name and the name of
the father while there is difference in the
affiliation. This and the previous can
form various combinations including;
similarity or difference occurring except
in one or two letters, or transposition,
and the like.
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Conclusion
It is also important to know: the
synchronous layers of narrators, the
dates of their birth and death, their
lands and regions, their conditions;
praise, criticism, and anonymity.
The categories of criticism, the worst: to
be described with the superlative; like
((greatest of all liars)), then ((Dajjāl)), or
((fabricator)), or ((liar)), the least is
((soft/malleable)), or ((poor memory)) or
((there is something about him)).
And the ranks of praise, from the
highest: to be described with the
superlative; like ((most trustworthy of
people)), then what is emphasised with
one attribute or two; like ((trustworthytrustwothy)) or ((trustworthy-precise)),
and the least: something that suggests
proximity to the slightst level of
criticism; like ((Shaykh)).
The praise [of an individual] is accepted
from one who is knowledgeable in its
criteria; even if from a single person
according to the soundest opinion.
Criticism takes precedence over praise if
it comes in detail from someone
knowledgeable regarding its criteria.
When lacking praise, criticism is
accepted without specifics according to
the preferred opinion.
It is also important to know: agnomens
(Kunā) of the people referred to by [first]
name, the names of people referred to
by agnomen, those whose agnomen and
name are one and the same, those with
multiple agnomens or multiple titles,
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the one whose agnomen matches his
father’s name, or vice-versa, or his
agnomen [matches] his wife’s agnomen;
and whoever is affiliated to someone
than his father or to something that does
not immediately come to mind; and
whose name matches the name of his
father and grandfather, or his Shaykh’s
name and the Shaykh’s Shaykh, and on
up; and whose name matches the
Shaykh’s name and the person narrating
from him.
And to know the basic names of
narrators; and the names exclusive to
one person, and the agnomens and
nicknames, and affiliations i.e. to tribes,
homelands, countries, localities, roads
and alleys, proximity, crafts and
professions. It gives rise to similarities
and confusions, as with names; and
affiliations sometimes take place as
nicknames. And the reasons for these
[because it may be contrary to the
obvious]. To know the Mawālī: topwise
[patrons and maters], and bottomwise
[clients and freedmen], male and female
siblings, and the etiquette of the Shaykh
and the student. It includes the age of
procurement and conveyance, the
manner of writing Ḥadīth, reading back
to the Shaykh, audition, recital and
travelling for Ḥadīth. One should also
know how Ḥadīth is compiled: according
to chains of narrators, subject matter,
defects, or keywords; and knowing the
historical context for the Ḥadīth. One of
the Shaykhs of al-Qāḍī Abū Ya’lā Ibn alFarrā’ wrote about it.
They have written books in most of
these genres. This is a basic list
mentioning
definitions
without
examples. It is difficult to be thorough,
so consult the longer books.
Allāh is the One Who grants success and
guides, there is no deity worthy of
worship except Him.
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